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INTRODUCTION
The Old Testament nations are present in the Gospel of Matthew to the extent that four designated-enemy women are included in the genealogy and the story of the Canaanite woman is posited about midway through the gospel (15:21-28). Building on my earlier thesis that Matthew appropriates Mark's story of the Syrophoenician woman (7:24-30) for the purpose of conveying to a first-century Jewish community how one becomes a member, this is a beginning search for her and the other enemy women in the remainder of the gospel. For example, is it possible that the so-called Great Commission is really a proselytic call to bring back all the people of the biblical world under the rubric of Matthew's definition of Judaism? (While this is a total experiment and I'm eager to get feedback, I also recognize our schizophrenicia as scholars in the faith.. In the case of the story of the Canaanite woman, we want the historical Jesus to accept gentiles [after all, that's what most of us are], but we do not want him calling a woman a dog [or a bitch].
We want the world included in the Great Commission, but we are not sure how to explain the exclusivity logion found earlier in 10:5-6. These kinds of questions get to the heart not only of the historical Jesus and the Christ of faith, but also the historical 4:71110:208-10 ; 2) the basis for this mission to the nations is a Jewish sovereign who has a universal claim on the nations; and 3) the Christian conquest takes place by using ideas and methods from the peaceful form of Jewish proselytism. IS Most argue that the mission 12 Borgen, "Proselytes, Conquest, and Mission" in Borgen, Vernon K Robbins, and David B Gowler (eds), Recruitment, Conquest and Conflict (Emory Studies in Early Christianity; Atlanta: Scholars Press, 1998), 65.
13 Borgen, "Proselytes," 69.
14 Borgen, "Proselytes," 69-70. IS Borgen, "Proselytes", [72] [73] GlenlUl S Jackson to all the nations is of paramount importance; 16 a severe interpretation of that mission is represented by Josiah G Bishop in 1914:
The Scriptures teach most emphatically that "All have sinned and come short of the glory of God" (the inner consciousness of humanity answers to this truth); that God in the gift of his [sic] Son has provided salvation for all who will accept it on the conditions of faith and obedience; that it is the duty of the church, to the extent of ability and opportunity, of every member of the church. either to "go" or "send" the message of the gospel, until "every creature" of every nation, has had a chance to hear, believe, and be saved. Woman to demonstrate inclusivity as an ideal and/or how it came about in the community, the author of Matthew expanded it into a paradigm for gaining acceptance into the Jewish in-group. The story of the Canaanite Woman, therefore, is not merely a description of the rewards of faith, as it has been viewed in tradition history, but is a reinforcement of Jewish law for the purpose of attaining membership in the Matthean community.
The evangelist consciously draws on Hebrew tradition in the telling of this story by imposing the language of the ''psalmist in lament" o~ the Canaanite woman's lips. The lament is then placed in a rabbinic form that demonstrates how one becomes a member of the Jewish community to which Jesus and his disciples belong.
[And so] Jesus acquiesces and heals the woman's daughter. For many scholars, the real miracle of the story is the woman's great faith and Jesus' recognition of his own universalism. It is at this point, however, that the emphasis on the story inaugurating Jesus' mission to the gentiles has too often been distorted. The flawed presumption has been that it is the mission to the gentiles that constitutes Matthean Christianity, rather than a continuation of the Jewish tradition that allows gentiles into the faith.
Once again, the story of the Canaanite woman imitates Ruth: But Ruth said, "Entreat me not to leave you, or to return from following you; for
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Are the "Nations" present in Matthew?
wherever you go, I will go, and wherever you lodge, I will lodge; your people shall be my people, and your God my God .... The Lord do so to me and more also if I leave you, for death only will divide between you and me." (Ruth 1:16, 17b) According to the rabbis, Ruth's words follow Naomi's admonishment that if Ruth is so eager to share Israel's sufferings, she must be tireless in the fulfillment of commandments and the doing of good deeds in this world.
Ruth's response is a commitment to a covenant; if she is allowed to follow Naomi, she will be faithful to Naomi's God. The same is true in reverse for the Canaanite woman: if she is faithful to Jewish law, she will be allowed to gain entry into the community. 
THE NATIONS IN MATTHEW 28:19
One of the obvious questions in this query is, who are the Old Testament nations and do they exist in Matthew's time, or, in fact, did they ever exist? According to Niels Peter Lemche, the land of the Israelites, known since antiquity as Palestine, "has in the biblical historical narrative been transformed into a mighty home of the people of God. declares that "all the nations" are "all your enemies" and specifically the Canaanites and the Hittites are targeted (along with the Hivites). Likewise, in 7:1 and 20:17, the seven mighty nations are to be destroyed. While I cannot claim to be even scratching the surface of this topic, it occurs to me that Matthew does come full circle: the Genealogy includes the enemy women who saved Israel and the Great Commission returns to thembut this time it will be Israel who saves them. 
